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INT RO D UCTI O N Pragmatics as a bearer of accidental meaning about the

speaker’s/author’s intended meaning plays also a great role in the

interpretation of the meaning. My contextualization of the paremy
In the recent years, we have experienced a huge amount of research in helps to know about the climate change and the faced reality. The
Ecological studies from many perspectives. The field of Ecology and perception of the solution joins the people’s existence and subsistence
language is alive and worth, namely new journals are popping up, which are bound to the land and the society. This study is designed as
new books, conferences, discussion forums and so one are ever. As an an ethnographic research work. But pure ethnographic studies are best
African, I guess the emergency to reread our living past related to the conducted through field work in which the researcher is immersed in
protection of the nature. My hypothesis is that, the Songye paremy the activities of the people being studied through observation,
opens to Ecology and as a traditional knowledge which adapts to informal interviews, and participation in ongoing community events.
modernity. The present article is entitled, “An Ecological point of  The researcher thereafter interprets and gives meaning to the observed
view of the Songye paremy Kifiko m-mutamba tawusosolwa behaviour activities. My knowledge of the language and the culture of
00s0.”[1]. This article is the fruit of an inspiration I received from the Songye people is a great advantage for the study. Tackling with
proverb which gave shape to my eagerness to investigate the recurrent Ecology in Africa impels to do with holistic ecology which suggests
theme of ecology in a paremy language expression. The input of this the interaction of all the aspects of human life, for the sake of all [2].
essay is an analysis and interpretation of a paremy discourse to justify The present article is conducted with respect to globalisation and
an underground speculative ecological vision of the world alter-globalisation which entails many aspects of the human
heightening one’s consciousness. The methodology will consist in the ecological condition and as a counterpart, taken as the planetary
identiﬁcation of the problem to be analysed, the paremy as tlie data response, and Songye paremy as a response to actual ecology
gathering the Ecology problem, then follows the analysis and  problem. Ecological concern is set here as an old preoccupation that
interpretation. Second sources are also exploited. These are mainly can be found in anoral traditional culture. Ecological concern is also
documents relating to the theme discussed in the primary source. The suggested as a value to defend because it may not be easily accepted,
step of interpretation of the paremy, explores the result, interpret it but the paremy impels the staunch supporters everywhere in the
and demonstrates how it adds new feeling to the existing knowledge. world. The article is structured in five main sections. Description of
Hermeneutics helps to grasp the paremy meaning. Variables facts will Songye people, the paremy as a literary device, presentation of the
be presented as the starting point of the perception of the solution. paremy, the paremy and ecology is presented in two sections, the
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ecology and the paremy ecological message. The last section is the
paremy as a situational irony.

Description of Songye people: The Songye people are known for
conquest and art. Songye people produced a variety of utilitarian and
ceremonial tools, such as knives and elaborate axes, which they
traded with their southern Luba neighbours for essential commodities.
Carving, especially in wood, is undoubtedly the activity for which the
Songye are best known. Their production of a vast utilitarian,
prestige, and ritual objects as bowls, staffs, shields, figures, and
masks figure among the most popular icons of Central Africa [3].
They actually occupy the northern part of Luba-Katanga and at the
north-east of Luba-Kasai in the Democratic Republic of the Congo.
At the west, they are found in Sankuru province, at east they go until
the Lualaba River or the Congo River [4]. They share a boarder with
Tetela and Kusu. There is also Sapo-Sapo, a group of Songye people
established in the region of Luluabourg, actually Kananga in Kasai
province. They generally occupy the 5° latitude south. The Lomami
River crosses largely the Songye people so that it has become their
symbol as attested [5]. The tribal organisation was largely dominated
by a religious society called Bukishi, which had the function of
keeping the traditional customs [6]. Like any African tribe, Songye
people have preserved their secular oral tradition through short and
long stories and proverbs or paremies. The wisdom through paremy
has been shared early in the night meeting around the fire, palavers,
family disputes or mourning [7], [8], [9].

The paremy as a literary device: The paremy is consideredas a
literary text having a structural meaning, a vision of the world and a
possible consciousness [10]. The paremy discourse aims at
influencing the human’s behaviour and direct his action. It also
creates fair human behaviours commended by a right vision and good
intention [11]. In fact, the paremy discourse refers to the good to
challenge  (ecology  consciousness) and evil  (ecology
unconsciousness) to eradicate. The paremy described is a part of a
primitive tradition transmitted through generation as a revival of
African traditional values. Yet increases the understanding and the
importance of any Ecological struggle. The problem discussed is the
impact of the paremy message in the life of the listener/reader on
Ecology without which the world is trapped in intricacies due to the
lack of competent leadership on the matter. The value of African
paremy have been praised by Africanists. Pithy and tense saying cue
are very much appreciated in Africa. African proverbs emanate from
a repertory preserved by the community of speakers. Their form is
elliptical and figurative, which easily allows for their recognition in
discourse...the proverb to express general truths that are the fruits of
experience of the society as a whole. In Africa, as elsewhere, these
universal “truths” can be of a practical, ethical, social, or
philosophical [12]. Paremy is part of oral literature which reflects the
grandeur of the African culture. The content of the paremy opens to
multiple meanings and communicates scientific knowledge of things
which helps both speakers and hearers to become wise. The members
of the society are helped to develop rightly their physical, moral and
intellectual endowments so that they may gradually acquire a mature
sense of responsibility. The paremy acts on the collective mind,
calling the joint ego mass, connects individuals to multigenerational
transmission of traits which maps the past on the future from
generation to generation [13]. Clearly, the paremy aims at the
formation of the members of the society for its protection. The
paremy influences the human behaviour in African culture and helps
the mediation between culture and religion. Paremyis a testimony and
“caretakers of the body of acculated wisdom of the group... It
expresses norm, the point of view, and the philosophy of the group,
taking into account its tensions as well [14].”

The Presentation of the Paremy: The paremy Kifuko mutamba
tawusosolwa ooso illustrates nowadays the world sensitivity on
climate change. It expresses the primitive manner of taking into
account environmental problems. Environmental crisis is the
consequences of misusing the earth multiple resources that now affect
humankind in an increasingly acute way. I view the paremy as a call
to Africans in particular and to all the humanity in general to embrace

the ecological struggle. In other words, the paremy aims at the
formation of the members of the society for its protection. In the
paremy the implicit as what is latent or the unsaid [15]. To assess it,
one has to examine the recurrent concepts of the text. The structure of
the paremy develops language as a practical medium through which
individuals participate in the world. It depicts the relation between
language and action. The paremy in Africa is a highly valued mode of
discourse that functions as an indication of cultural status. The
individual who demonstrates a knowledge of proverbs distinguishes
himself as the inheritor of his ancestors’ cumulative wisdom, as well
as a master of the poetic dimension of the language [16]. The paremy
Kifuko mutamba tawusosolwa oosotakes three types of symbol:
natural, private and conventional. A natural symbol resembles the
higher thing which either it suggests or of which it is part. For
example, the forest symbolizes the diversity or harmony as illustrated
in the paremy (Mutamba Na mangongye. The forest is diversity and
harmony of plants). A private or individual symbol is that commonly
accepted but is unique or close to the user (the forest is a protection as
viewed by another paremy on the forest Efile Mutamba efwamino
dyetu. Godour hiding forest). The private symbol is also called
individual (individual unconscious as expressed by the proverb
Bopele kaka kaka tokaka mafufu (To avoid problems do not pull/cut
trees in the forest).

The conventional one is considered as having qualities beyond what
the eye may see. The forest is taken here as a dangerous area where
snakes and other dangerous insect dwell to cope with [17]. The
paremy in language analysis appears as a part of everyday life and the
ecological habits are brought to our knowledge as a result of the
interaction of the African culture and the modern society. They were
attested knowledgeor cultural heritage that linked placidly the African
to his earth [18]. The paremy has a profound impact on Songye
ecological conscientization and plays a crucial role in the growth of
ecological identity. The relevance and adequacy of the study of the
paremy lies in the challenge of the philosophy behind the paremy, its
premises and guidelines. There is a social vision the paremy is setting
out to serve. The paremy suggests in words and images the society’s
creative consciousness of their struggle to mould nature through co-
operative labour and in the process acting on and changing
themselves [19]. It also reflects the society’s consciousness of the
tensions and conflicts arising out their struggles to mould a
meaningful social environment founded on their combined actions on
nature to wrest the means of live. The result of the intended meaning
of the paremy resides in the use of metaphor. A metaphorsuggests
carrying out a change. It is the verbal equation of something unknown
with something known, so that the unknown thing may be explained
and made clear [20]. The word forest is metaphorically associated to
the word family. The metaphor here implicates the notion of what
would be the matter if some possibility were to become anactuality.
The first academic requirements of metaphor are that there be a
confrontation or juxtaposition of similarities, congruous, or otherwise
compatible elements and that one should be seen as validating the
other.

Ecology and the paremy

Ecology: Ecology is a universal phenomenon, because it is used in
our everyday conversations, but it is still not easy to define [21]. It
meets both literary and artistic principles. It is an underground power
to question society, bring new behaviour and shake human
imagination and renew the spirit. The present article helps to find out
its meaning figure because it may also be found in words, attitudes,
events and situations. The difficulty encountered in the interpretation
or understanding of ecology is due to the speaker’s and the listener’s
communicative competence to decode ecology in the paremy. As a
matter of fact, as a philosophical concept, ecology is frequently the
basic contradictions of human nature and the human condition. The
basic feature of ecology is the contrast between the reality and the
appearance. The so-called basic contradictions are found in the fact
that ecology opens to self-conscious. It is more tentative (lacking the
mechanism of experimental proposals) and rely on dialectical
exposition. with a confrontation or juxtaposition of contradictory,
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incongruous, or otherwise incompatible elements that one should be
seen as ‘invalidating’ the other. It is known today that, the earth
warming is due to the air pollution with the Carbone dioxide which is
produced by all the fuel and energy produced by nuclear power
stations all over the world. In the paremy under study, there is a
conjunction of contraries: the family and the forest. Logically, there is
compatibility between the two concepts. It is really possible to link
the reality of the family and the forest. We have the formal
requirement of binary opposition elements; we need in addition an
intention. We can rightly understand it thanks to the notion of
participant roles [22]. The speaker here as the one who animates the
message is again a receiver or a person who recomposes the message.
This is to say, he is the owner of the message. The participant roles
become a communicative message in which there is agreat gap
between what the speaker says and means and what the common
opinion think about it. The paremy is supposed to be told by two
persons namely, the teller and the listener. As a matter of fact, the two
naturally take suppletive time to be comprehended as they carry the
non-literal meaning. Ecology as viewed by the paremyfulfils echoic
function. Echoic means intended, this function suggests that an ironic
utterance has its meaning by alluding to implicit expectation which
has been violated. The literal meaning of a paremy language
statement echoes an expectation which has been violated (it reveals in
secret what has been transgressed). That expectation might be based
on cultural norm, the salient attitude of the listener. The cultural
norm is represented here by all the resolutions agreed by many
countries of the world to avoid air pollution. This is to say, it
repeats an earlier remark or implicit view, allusion to an attribute
utterance or thought. To be echoic, an utterance has to repeat another
utterance at a meta-level and be keen of showing the speaker’s
opinion about the earlier utterance. This characteristic of the paremy
as echoic may be illustrated as follows:

e.g. (a.1). Kifuko (nkini?). What is the family? (Negative attitude).
(a.2). Mutamba (forest)
(b)[Puzzled]: bwa kini? (Why?)

(¢). [Embarrassed] Tawusosolwaooso (Positiveattitude).

Much ink has been spilled on defining the family. The family is
described the as the natural milieu of any human being experiences,
parental and friendship relations. Clearly, the family is a “feature of
human society. It is both a social institution and a special relationship.
As social institution the family regulates sexual intercourse, assigns
responsibility for children conserves lines of descent, and orders
wealth and inheritance [23]. ”The family assigns roles for the division
of labours for everyday living, supports the roles of its members in
the external actions, and participates with other institutions in the
socialization of coming generation. As a matter of fact, it plays a role
in the physical and psychological welfare of the family members. The
family both forms and expresses the identity and character of its
members. Members of one family are not interchangeable with those
of another. The members of the family are like the loops of a chain
forming unity within the family. The family has the primary duty of
educating whole the ethnic community for the common good and the
paremy is a suitable aid in such society. Kifiko m-mutamba,
tawusosolwa ooso. The metaphor stresses the sameness between the
familyand the forest. The family as well as the forest are two ultime
refuge for any member of the society. The live metaphor between the
forest and the family is dynamic, open and emerging. It embodies
both product (the paremy as completed metaphor: the forest diversity
is like the family diversity) and process (the paremy as series of
transformative strategies: the diversity implies protection and
continuity).

The paremy isas a short saying [24]. To elaborate it the wiser uses
opposition, presupposition and analogy which may be implicit or
explicit.

The semiotic opposition is expressed in two daisies, namely negative
(a). Kifuko (nkini?). What is the family? (Negative attitude) and
positive (c). [Embarrassed] Tawusosolwaooso (Positive attitude).The
analogy here is implicit. The paremy expresses an assertion utterance

repeating an earlier implicit remark. It shows also that, it is a
communicative message in which we find a blank between what the
speaker says and means. Therefore, utterances take more time to be
comprehended than the literal meanings. This shows also that, in the
process of interpretation of the paremy the main problem to resolve is
the speaker’s and the hearer’s communicative competence. To decode
a message means reading between the lines [25].

The paremy in study message is both reversal, intentionally and its
interpretation becomes also an intentional act on the interpreter’s side.
The modality of perception suggests that the interpreter should rely
on the image presented by the teller/speaker of the paremy [26]. And
the context has to be viewed as the more specific circumstantial,
textual, and intertextual environment of the paremy in question. The
paremy is told to create the forest care. The context also gives the
circumstances or situation of uttering/interpreting the text (I consider
the paremy as a text) of the utterance as a whole [27]. In fact, the role
of the context is decisive in comprehending the paremy henceit
suggests both the creativity, as the reader accesses a new point of
viewof the context. This is quite true because the paremy utterance
has always two meanings which have to be discovered: the said and
the implicated. In other words, the paremy once completed, loses its
status as a metaphor to become an authoritarian representation [28].
This explains the reason why the paremy is normative in the humans’
relations with the forest.

The paremy ecological message: The paremy is a dual message. A
dual message like apparent or visual true statement, serious question,
validassumption, legitimate expectation which are corrected,
invalidated, or frustrated by the paremy allusion which suggests its
real meaning [29]. The paremy real meaning is surfaced by the true
state of affairs, or by what actually happens. Reading a paremyin the
context of ecology view is like translating, decoding, like
deciphering, or peering behind a mask [30]. In other words, the fact of
encoding/decoding the meaning of the paremy implies that we have to
refer to our experience of the real world. The community’s experience
is very necessary on any process of the paremy interpretation. The
duality is seen, more or less immediately, as effectively contradicting,
invalidating, exposing, or at the very least, modifying the other.
Explaining the duality of the paremy finds the right words while
writing that irony functions as infrastructure and determinant of the
discourse. The paremy fulfils the duality criterion because something
is to be placed in its context. The prime step in understanding the
metaphorical meaning in the protection of the nature analysis implies
identifying non-observance of quality maxim, which signals the
addressee that they should reject the literal meaning (Kifuko: the
family) and subsequently derive the implied meaning (the forest
care).

If someone looks at the second part of the paremyassertion:
tawusosolwa ooso (we do not cut all the forest). The notion of the
literal meaning implies that the paremy disrupts and undermines the
notions of literal language which is at the first level contradicting.
There is no natural and inevitable relationship between the word and
what it refers to. We have the simple assertion (c). [Embarrassed]
Tawusosolwa ooso which carries the notion of the extreme protection
of the environment which invalidates automatically the forest
destruction. In fact, the reality that is stressed by the paremy is
balanced by the care taken for the family by the higher reality Kifuko
mutamba. There is similarity between the two key concepts, the forest
(Mutamba) and the family (Kifuko). There is a double pretence in the
paremydenunciation of the destruction of the forest as a metonymy of
the environment. The hearer is compelled to create guilt in the
protection of the environment. The paremy fights the incongruity
inthe holding of the forest. The family as well the forest are both
victims of opposition at the lower level. The protection of the
environment in the paremy functions as corrective instance towards
the forest victimization by humans. The paremy opens the way to talk
about the earth warming in the allusion of the forest. It is different
when the teller/hearer himself feels the paradox or dilemma as a (true)
real one. Such metaphor does not appear as a simple correction. It is
desired simply to riseabsurdities of opinion or behaviour. This is the
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reason why, the paremy is effective at the point at which it passes
from an apprehension to a more or less immediate recognition of the
speaker himself and the listener is any hearer or reader who is busied
with the similarities found in the message. The paremy may be
compared to sarcasm or humour, since it implies at list two
participants. The anonymous writer is conscious of the technique he
uses. Therefore, the paremy teller wants his reader/listener to discover
the similarity in the two opposing concepts. The meaning intended by
the speaker/tellerdoes not differ from the meaning understood by any
reader. By presenting himself in an innocent way, it means that the
paremy (the teller/speaker who uses it as a narrative strategy), says
one thing to signify another or by saying the one in a particular way
reveals the other, therefore the teller/speaker ought through what he
says or does to reveal something quite different. The teller/speaker’s
message is that there is a link between the forest and the family. By
doing so, the two symbols do not obey to the logical laws because
they are representative. This is the reason why they imply the
meaning context to understand in a right way the message conveyed
by the paremy.

The paremy promotes the social welfare and instruct the
listener/reader to foster a sense of values such as the protection of the
ecosystem. The society is the producer and consumer of paremy.
Talking about the degrees of the paremy is looking at its proficiency,
quality or value. It is also looking at the way the paremy is organized.
As we know it goes from simple to complex or from subtle to
pervasive. This is to mean a simple paremy is simple to understand
while a complex paremy is complex to understand. The paremy in
study is complex because there is a metaphorin the form of a clause
within a clause in a complex enunciation. The paremy Kifuko m-
mutamba tawusosolwa 00so is a complexone because it is an
enunciation piece in which the pretended meaning expressed is
intentionally different from the original one. No one at first can guess
the meaning if he is not aware of the climate change situation. The
paremy meaning is intended to be detected and not to be seen
immediately. It allows its real meaning to be detected to show the
complexity of the paremy in study. The metaphor is the instance to
the paremy meaning so that it cannot be easily detected by his
listener/reader. The two connected sentences refer to events or
situations that may question all the literature on climate change. It
insists on the fact that no stable reconstruction can be made out of the
ruins revealed through the paremy. Since paremy remains a sample of
words that escape portraying things directly and deliberately refuse
clear meanings. This consideration renders the paremy a way of
rendering things that permit an everlasting series of interpretations
rather than relying on one specific interpretation. In fact, the
paremykey-words hide the true meaning of things and need really a
specific interpretation. There is a set of criterion helping the
speaker/listener to identify the paremy discourse.

Apart from the intention, we have the whole context which takes what
we already know (in case we know something about the ravages of
the climate change). As asserted in the preceding lines, the metaphor
in the paremy contains stuff that can be interpreted by a simple act of
will. It is somehow a language in latency. Stuff requires some digging
in order to recall it to the comprehension. The context is filled with
things we have experienced or experiencing during the
reading/listening exercise, but very necessary in the course of the
story. The second is what the anonymous teller/speaker reveals us (if
he really reveals something so extreme) on the subject. The last deals
with the reader’s/listener’s judgement of what is expressed by the
teller/speaker. The judgement has to be confronted to the
listener’s/reader’s knowledge of the truth, the real opinion as revealed
in the paremy. In fact, it is always the internallogical contradiction
that reveals the presence of the message. The paremy is a gradient
phenomenon, ranging from subtle to crass, depending in part on the
strength of the contextual cues available to infer the teller’s/speaker’s
intention. The content is an amount of slope of ready-made things but
which are subject to many questions for their better
understanding. It is the case of the terms like the forest and the
family. Apparently, there is not a clear relation between the two. But

placed in the context the twophrases are sources of meaning
constructions.

The degree of the paremy is related to the understanding of the
message. It can be rightly considered asagreeing and disagreeing the
literal meaning of the utterance. There is a relation between the two
that should be viewed as a function of the relationshipbetween the
literal meaning of the final utterance (which is a function of the
structure type) and thevalence positive or negative of the intonation.
The main question which has to be answered hereis how is the degree
or intonation used as a cue for meaning construction of the paremy?
The degree is viewed in two binary opposition, positive versus
negative effect. But it is always known that the paremy tone of voice
as always negative effect. This is the case for the paremy which has
mainly a negative intonation. The paremy can be also viewed as a
private paremy which is supposed to be apprehended eitherby the
victim or any listener/reader. Theparemy is private when themeaning
given to the word when enounced it shares a private joke. The paremy
is involved in private construction because it shows through the
possession of external evidence the future reality. For example, it
rightly put into parallel the devastation of the forest with the family
destruction which are really in fact logically two different realities.
The family is related to human reproduction while the forest
destruction is due to human excessive work. To be clear, private
metaphorresembles to humorous or mischievous deception. Clearly,
in the paremy there is a deliberate intention which is a kind of
mischievous deception in the observation of the fact that there is a
danger to stop.

The paremy is also a self-disparaging one which is also known as a
paremy of manner. The elf-disparaging paremy helps distinguish in
the paremy the character and the personality of the teller/speaker. The
paremy is not simply apparent in the course of the structure as an
impersonal voice, but, in disguise, as a person with certain
characteristics. The paremy presents itself as being a guide to
realopinion. The paremy uses narrative subterfuges and language
strategies to paint the chaotic world created by the humans’
unconscious behaviour. The teller/speaker undertakes himself the
role of an ignorant or naive towards the paremy communication. By
presenting as such, it sides with Socrates who confessed his ignorance
in front of his interlocutors. The paremy appears as the fruit of an
innocent eye that reveals the nakedness of the victimizer. This is to
say, it does not let the victimizer to present himself to the
reader/listener. This then accounts for the popularity form known as
the distance between the victimizer and the victim of deforestation.
This frees the critic from making crude denunciations, and pleases the
reader/listener who comprehends the paremy, by arousing in him a
flattering sense of being within the inner circle by virtue of a subtler
intelligence or jester standard of values, in more complete intimacy
with the paremy itself.

The paremy as a situational paremy: Situational paremy comes from
event or situations happening independently to the characters’ will. It
is as if the character who is willingly in good action to please his
unconscious is betrayed by what is coming after. The victimizer is
betrayed by the effect of the deforestation on the ecosystem that
pusheshim to be also a victim of the situation he has created.
Situational paremy is one of the most intimate language discourse to
African-speaking people. Itimplies the kinds of situations we see as
ironic and also, therefore, about the observer’s sense of irony, his
attitudes, and responses. To be a victimizer means to create and offer
ironic situations. The victimizer falls in the ironic situation as a
double instance view in the sense that it is taken as such by both the
teller/speaker and the listener/reader. This is justified by the fact that
ironical situations are always found in the micro-society as described
in the paremy (also by dramatists and historians using a paremy as a
narrative strategy). The teller/speaker uses situational paremy in all
attempts to secure his/her entity in stables models or patterns. The
situational paremy also demands to be surveyed, as a reaction to the
environment (the family) that is everywhere and always the same (the
forest). Such a view of the paremy imposes on the critic the obligation
of engaging both historical research and of narrative reconstruction.
Only historical, often empirical, knowledge makes possible the
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understanding of situational paremy [31]. The best way of illustrating
the paremy metaphor is to present a situation. Situational paremy is
today viewed as the gap between the predicted results and actual
results. It looks at the unexpected and incoherent situation. The
situational paremy involves a difference between expectation (what
appears to be about to happen) and actual events, or a difference
between a character’s intentions and actual results of his/her actions.
For example, you have a paremy situation when in searching for the
development of the world, the building of a dam to produce electricity
or power involves displacing people in their natural milieu and the
total destruction of the ecosystem or the pollution of the environment.
In such story, both the character and the listener/reader are not aware
of what may come forth. The outcome appears here as surprise that
cannot be predicted. It is clear that what is presented in the paremy
maybe considered as enclosed in a number of events or final event a
manundergoes without his will.

Situational paremy as controversial regards the domain of cosmic or
tragic, which concerns the unpredictability of the man destiny or
factors acting against people expectations. The message of the
paremy refers to the limits of human meaning. We do not see the
effects of what we do, the outcome of our actions shows that the
human being is a victim of the paremy as fate. It is a supernatural or
quasi-divine agency he is a victim. This is to mean, the factors that
leads it are not yet under control of the human being. As far as the
morality of the paremy is concerned, it is worth to show that the
paremy is an intellectual exercise than a moral one. In other words,
the morality of the paremy is like that of science, philosophy, and art.
The paremy virtue is mental alertness and agility. It is unbreakable for
troglodytes, to keep open house for ideas, and to go on asking
questioning. The paremy goes together with implicit, as such it is
avehicle expression animating sometimes habitudes of the social
encounter and assumption of shared common grand known as moral.
To get the paremy irony one must be familiar with shared
presuppositions about the way the world is and the organization of
interaction. This demonstrates that moral paremy construction is a
powerful resource for indirectly negotiating and challenging moral
norms. Paremy allows the teller/speaker to distort and question all the
social norms. Conventionalnorm opens for the paremy echo. Paremy
utterances can echo either expectations that were raised within the
discourse or more general social norms. Since social norms are
mainly positive, ironic compliments will usually require an
antecedent within the discourse.

CONCLUSION

It is not easy to describe orinterpret the paremy under study in a so
very few lines, because a paremy is like a packed rack, a complex
language that makes things escape at the moment you tackle them. In
spite of the fact that the paremy under study shows a skilful use of
metaphoric language, it really is a kind of metaphor found where an
individual or a character deliberately exposes a false
unawareness of his ignorance, weaknesses, errors, or follies through
what he/she says and does. The paremy fulfils also the threefold
function of any reversal discourse likeirony. Firstly, it may be
considered as arhetoric device to urge the meaning in the context of
the climate change. This is to say, it expresses the literary pleasure of
the contradiction, the incongruity, paradoxical, the discordant and
absurd as far as climate change is concerned. Secondly the paremy
may be viewed as a satiric device to a point of view or to expose the
folly, hypocrisy, or vanity of an individual who may be considered as
being in full control of himself. Lastly, the paremy is a heuristic
device to lead the listener/reader to acknowledge that things are not
simple or certain as they seem or complex or doubtful as they seem.

Since, the deforestation paralleled the family destruction, the clash
between the deforestation and the family destruction may be both
taken as the teller’s/speaker’s conversational implication in the
utterance meaning. The paremy under study is related to the oral
language way of looking at the contemporary situation on climate
change. The message in the paremy is actual in the fact that, the
paremy it implicates the interaction between grammar and pragmatics

theories. Back to the title of this article, I humbly hope that I have
been able to show why and how the paremy fulfils metaphoric
circumspection as a meaning in context. The paremy illustrates the
way humans can endanger the nature. In other words, the study shows
how the paremy anticipates both the ecological problems and the
relevant solutions that ensure socio-ecological balance. The paremy is
not only an environmental protection but also a social factor. The
article helps the layperson to know and to participate to socio-
ecological changes in his/her everyday life. The article recalls to the
reader the values of our culture and tradition in the understanding of
the modern natural changes and integrates the ecological
preoccupations to the African oral literature. The paremy language
which is investigated in the present article generates imagery in the
mind of the listener/reader when decoding a linguistic message
encoded by the speaker/teller. Anyone who accesses the article with
critical views must be able to sense the ecological problems that may
be roaming his environment today. This is to mean, ecological
concern includes to eradicate misery and the amelioration of
humankind’s life conditions.
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